Our 2010 Fassover Haggaclah




CANDLELIGHTING

Lcaclcr: Be]core the seder begins, we light and recite the Hessing over the festival
candles. ]n the Jewish traclition, the dag begins and ends at sunset. These candles

symbolize the transition to a new dag and remind us that Fassover is a ho!g time.

As we |ight the candles, we say the blcssing:

(Oﬂ Shabbat add words in brac‘(ets)

All: Ba-ruch a-tah A-do-nai E~[o~heg~nu me-lech ha-o-lam a-sher kid’sha-nu b'mitz-
v-tav v'tzi-va-nu Phad-lik ner shel (Shabbat v’she]) Yom | ov.

A" Blessed are you, Eternal God, Ku!er of the Universe, who has sanctified us with
laws and commanded us to light the CSabbath ancD ho]iclay candles.

INTRODUCTIONTO THE SEDER

Haggaclah means “te”ing"’ By reading the words of the Haggaclah we tell the story
of Fesach, the Hebrew word for Fassover‘ “Fass over” refers to the tenth P!ague that
befell E_gypt but Passed over |sraelite homes. Qur ceremony for Passoveris called
the seder which means “order”. Through this traditiona”y ordered ritual we will retell
the story of the ]srae!ites’joumeg from slaver9 in E_gypt to freedom in the Fromisecl
Lancl‘ We will eat sPecial foods that sgmbo!ize Fassover’s many messages and teach
our children the traditions of Fesach, first celebrated more than 5,000 years ago.

Te”ing the story of Fassover is one of the most imPortaﬂt mitzvoth in Jewish life. As
the Toral‘n tells us, “You shall tell the Fesach story to your children in the dags to
come.” (Exodus 13:8). An ancient rabbinic text instructs us, “E_ach person in every

gCﬂCratiOﬂ must regard himsehﬁ or herse”i as having been Persona”y Freed From

E_gypt"’ (Mishnah Pesachim).



The story of Fassover begins in s!averg and ends in Freeclom, starts with sadness and
ends iﬂjoy, begins in darkness and ends in !ight Put tonight’s sederis notjust the
rete”ing of this ancient and ComPe”ing story. We are asked actua”y to exPerience the
bitterness of oPPression and the sweetness of freedom so we may better understand
the hoPe and courage of all men and women, of all geﬂerations, in their quest for

liberty, securit9 and human rights.

We have before us Familg (ancl Friencls), a beautiFu”y PreParecl tab]e, a great Feast,
and a traclitiona”g arranged seder Plate‘ | etus rec]iﬂe, eﬂjoy, learn, and relive the

dramatic and miraculous Fesach‘
Flace Miriam’s CUP, filled with sPring water, on the seder table.

[T ven as we begin our story, we know its end. lsrae] will leave E_gypt and wander in the
desert for Fortg years on the way to the Fromised Lancl‘ Accorcling to (egend, a well
of water accomPaniecl the ]sraelites on thejoumeg in the desert. This miraculous well
was Proviclecl because of the merit of Miriam, sister of Moses. She watched over her
brother as he floated down the Ni!e, and !aterjoinecl with him to lead the People
across the sea. Tonight, we recall the well of water as we P]ace Miriam’s cup on our
seder table. ]n every generation, we exPerience both oPPression and liberation. ]n our
waﬂcleriﬂgs, both as a PeoPle and as incliviclua!s, Miriam’s well still accomPanies us,
he]Piﬂg us to thrive as well as survive. Miriam’s well reminds us that ourjoumeg has

both direction and destination — to a P!ace where freedom is Proclaimecl for all.

THE ORDER

There are 14 stePs in the order of our seder:

i.Kadesh -~ T he Blessing

2. (Jrchatz - Hanclwashing

3. KarPas — The Greens

4. Yachatz — Brea‘dng the Middle Matzah
5. Maggicl — Te”ing the Story

6. Rochtzah - Second Handwashing

7. Motzi Matzah — Blessing for the Matzah



8. Maror - The Bitter Herbs

9. Korech — Hi”el’s Sanclwich

io. Tza?un - The A]Cikoman

11, Shulchaﬂ Orech - The Meal

12. Barech — Blessing Aﬁ:er the Meal
13 [Hallel - Fsa]m of Fraise
i14. Nirtzah - Conclusion

Thc Scclcr Flatc
Oﬂ our table is the seder P!ate on which are six sgmbo]ic foods:

Zeroa: a roasted shankbone or beet, which reminds us of the sPecia! lamb that was

brought to the Temple of Jerusa!em on Fassover as an ogering to C]ocl‘

Maror: horseradish for the bitterness of our bondage in E_gypt

Chazeret: another bitter herb, romaine lettuce !eaves, accorcling to a tradition started
by Hi”el, a wise rabbi and teacher, to remind us that our ancestors ate matzah and

bitter herbs together

Charoset: a mix of wine, nuts, and PulP, rePresentiﬂg the mortar our ancestors used in

builcling cities in the land of the Pgramids

The Beitzah: aroasted egg, sgmbol of the festival sacrifice. Or]cor some, a P!ain
hard-boiled egg, symbo[izing sPring and new life.

KarPas: a vegetable, often green Parsley, sgmbo!izing SPring and rebirth.



i. KADE_SH ~The B|essing

Wine symbolizes “thejog of life. Tonight we drink wine four times Cluring the seder,
rememberiﬂg Gocl’s four Promises to the ]srae!ites of reclemPtion from s!avery, which
are mentioned in the Boo‘( of E_xodus (Chapter 13).

i. “] will free you.”

2. “] will deliveryou"’

3. “] will redeem you.”

4. “] will take you to be Mg Peop(e.”

We come first to the recognition of slaverg, or degraclation, of narrowness. Unti! we
know the ways in which we are ens!avecl, we can never be free. We drink this first cup

{:OF awarencess.

Raise a full cup and recite Gor those who Prcfcr, you may rcPIacc

“F ternal God, Ruler of the (Universe” with “SPirit of the World”):

Ba~ruch a-tah A~do~nai E~(o~heg~nu me-lech ha-o-lam bo~rey P’ri
ha~ga~1cen‘

B]essecl are You, Eternal Gocl, Ku!er of the Universe, who creates
the fruit of the vine. B!essed are You, E_tema! One our God,
sovereign of all worlds, who has called us to your service, and made
us }1039 with your mitzvoth, and given us, in love, (the Sabbath for
rest,) festivals for haPPiness, ho!idags) and seasons OFJOH, including
this festival of Fassover, the time of ourxcreedom) the sacred

occasion commemorating the E_xoclus from E_ggpt.



Shchcchcyanu

A" Ba~ruch a-tah A~clo~nai E_~!o~heg~nu me-lech ha-o-lam shc~hc~chc~3a~nu,

v’kiy’ma-nu, v’hi-giy-a-nu, laz-man ha-zeh.
’ky’ 'h 2y | h h

A" B!essed are You, ]:___temal Gocl, Ku!er of the Universe, who has kePt us alive

ancl sustained us ancl a”owecl us to reach this season.
All drink the first cup of wine while rcclining.

We recline at the seder because in Roman times those who were free would eat while
rec]ining (think of C(eopatra’s couch as a tgPical clim’ng room chair). On the other
hancl, slaves would eat while stancling‘ The custom is to lean to the left on a Pi”ow or
the arm of your chair. We recline during the seder whenever we Partakc of a symbo! of

freedom like wine or matzah.

2. UKCHATZ - Hanclwashing

Lcaclcr: We begin our story with the first stirrings of
freedom. How was the desire for freedom first aroused?

By the miclwives, Shifrah and Fuah, who resisted

Fharaoh’s decree to drown every ]sraelite bog in the Nile.

By Miriam, who watched over her brother Moses to insure
his saFety‘ ]n the face of death, theg Fought for life. The

waters of freedom open and close our storg) from the Nile

to the Sea of Reecls‘

T he leader of the seder takes a Pitchcr and basin, and
pours water over both hands of each of the ParticiPants.



3. KAKFAS - Thc Grccns

We remember that the Fassover story takes Place in the sPringtime‘ KarPas
represents sPring and new growth, rebirth and the bcginning of new life. We taste in
this fresh vcgctab!c all the Potcntial in nature and in ourselves. Tonight we celebrate

our growth, the Howering of our sPirit, and of our voices.

\Nc do not taste the vegetab!c alone. As we diP greens in salt water, we remember the
tears of our ancestors who suffered as slaves in E_gypt and the tears of those who still

are not Free toclay‘

Song of Songs 2:10-12

Avrise, my be!ovecl, my fair one,
And come away;

For ]o, the winter is past,

The rains are over and gone.
Flowers appear on the earth,
The time of singing is here.
The song of the turtledove

]s heard in our land.

| etus go down to the vinegards
T osee if the vines have budded.
There will ] give You my love.

We clnP Pars|cy in salt water and recite the prayer:
Ba-ruch a-tah A-do-nai E;[o»heg»nu me-lech ha-o-lam Bo~rey P’ri ha-a-da mah.
B]csscd are You, Etcrna! Gocl, Kuler of the Universe, who creates the fruit of the

carth‘

E_at the vcgctch.



4. YACHATZ - Brcalcing the Middle Matzah

Thc leader uncovers the three matzah, take the middle one, breaks it in two, wraps up
the ]argcr part ina naPicin, and sets it aside for the afikoman (thc symbo!ic seder
clcsscrt)‘ Thc leader takes the smaller part, rcP!accs it in the midc”c, and wraps them

allin a sack.
T he afikoman is hidden.

Thc most common cxP!anation for Yachatz links the brca‘dng of the matzah to the
term lehem oni. Thc word oni can translate as the bread of aH!iction, thereby
cxPrcssing the notion of matzah as a sgmbol of the poor fare we were given as slaves in
E_ggpt Thc symbo! of even that simP!est fare is broken in half to stress the extreme
poverty of ourlives in E_ggpt. Oni can also be translated as the bread over which
much is answcrccl, Pointing to the matzah that lies before us as we discuss and ask

qucstions concerning the E_xodus.

5. MAGGID - Tc"ing the Story

T he leader lifts up a fourth Piccc of matzah.

Lcaclcr: This matzah is the Matzah of HoPe. We sit it aside as a sgmbo! of hoPe for

those chs througkout the world who are not free to celebrate Fassovcr‘

E_ach ParticiPant holds up Piccc of matzah.



All: Halach-ma an-ya. T his is the bread of affliction which our ancestors ate in the
land of E_gypt‘ Let all those who are hungrg come and eat with us. Let all those who
are in need come and share our meal. This year we are here. This year we are still

slaves‘ NCXt Hear mag we a” be FFCC‘

As we invite all who are hungrg, we sgmbo!ica”g include all who are oPPressed

throughout the wor!cl‘

May it be come to Pass,just as the ]srae!ites were led from among the E_gyptians and
through the sea, that mercy may fall on those among the House of ]srae[ and among all
PeoP]es evcrywhcrc who are distressed and oPPressed‘ We pray that they may be
saved and taken from the narrow straits to abundant Favor, from darkness to light, and

from enslavement to redemption, sPeediIH in our dags, Amen.

T he matzot are covered. | he second cup of wine is filled.

The Four Qucstions

Mah ﬂishtanah, ha~la3!ah ha~zeh, mi-kal haJCg!ot’?
She~b’khal kaJey!ot ranu 'okhlin chamegtz u~matzah,
HaJaylah ha-zeh, kulo matzah.

She~b’khal kaJey!ot sanu 'okhlin sh‘arg‘raqot,
HaJaylah ha-zeh, maror.

She-bkhal kaJey!ot ‘eyn 'anu matbilin 'afilu pa'am
’achat,

HaJaylah ha~zeh, shteg framim.



She-bkhal haJey;ot ‘eyn 'anu matbilin 'afilu pa'am rachat,
HaJaylah ha-zeh, shteg Framim.

She-bkhal haJey;ot sanu 'okhlin begn goshvin u-veyn m'subin,
HaJaylah ha-zeh, kulanu m'subin.

How does this night differ from all other nights?

Oﬂ all other nights we may eat eitherleavened or unleavened bread but tom’ght we eat
only unleavened bread. We ecat onlg matzah to high]ight the tale of our hastg exodus
from E_gypt‘ When Fharaoh let our ancestors £0, they were forced to leave in great
haste. They had not time to bake their bread. They could not wait for the yeast to
rise. So th sun beating down on the dough as theg carried a]ong baked it in to a flat

un]eavenecl breacl ca”ecl matza}m

Oﬂ all other nights we may eat all kinds of herbs, bitter or not bitter, but tonight we
eat only bitter herbs. We cat bitter herbs because our ancestors were slaves in
E_gypt and their lives were made bitter. We eat bitter herbs so that we too may

sam ]e at ]east a taste o1C bittemess‘
P

O all other nights we are not required to le our food even once. Put tonight we
did them twice, once in salt water and once in haroset. We le our Pars!eg in salt
water because it reminds us of the tears of our ancestors and the greenery that comes
to life in the sPringtime. We le the bitter herbs into the sweet charoset as a sign of

hoPe aﬂcl to remember the sweetness o1C our ancestors’ hoPe For Freedom‘

Oﬂ all other nights we eat sitting straight, but tom’ght we all lean and recline. ]n olden
times, reclim’ng was a sign of afree person. As a symbol of our freedom and ComFort,
and because our ancestors were freed at this time, we recline and eat as free men and

women.

Fer‘Forming these rituals, we ourselves taste the bitterness of slaverg and exPerience

thejoy of freedom. Thus C;ocl is made known to us again, in our Clag as the Author



of history, assuring us that the libertg to pursue haPPiness, to create beauty, to
Per‘Form deeds of kinclness, and to find fulfillment in life are the rights and Privi!eges of
all Peop]e, and that the tasks of achieving a society where these goals may be realized

s our sPecial resPonsibi!itg.

Lcaclcr: Tom’gl‘nt we shall add a fifth question. Whg is there an orange on the seder
P]ate? Accorcling to a modern midrash, a rabbi was asked about the P]ace of women in
Judaism. [is answerwas, | here is as much room for a woman on the Bimah as there
is for an orange on the seder P!ate.” Ohn our seder P]ate, we do have a Place for an
orange. Our orange rePresents the women who celebrate Fassover and enrich the
Secler, and recognizes the heroic deeds of our ancestors, Miriam, Yocheved, Shifra,
Fuah and Batya‘ Yochevecl was the mother of Moses. Shhcra and Fuah, two
miclwives, defied Fharoah to save Yochevecl’s babg‘ Fharoah’s daughter Batya
P]ottecl with Miriam, Moses’s sister, to adoPt the baby and call him Moses. Women
were the first to sense how oPPression touched our PCOPIC‘ Women took the

initiative that led to our freedom.

ALL We celebrate tonight because we were slaves to Fharaoh in E_ggpt, and
Aclonai our God delivered us with a mighty hand. [Had not the Holg One redeemed
our ancestors from E-SHPt) we, our children) and our children’s children would have
remained slaves. There]core, even if we were all wise sages, it would still be our dutg
from year to year to tell the storg of the deliverance from E_gypt‘ ]n truth, the more we
dwell up on the story of the Exodus, the deeper our unclerstancliﬂg of the meaning of

Freeclom, and the stronger our determination to win it for ourselves and for others.

Thc matzot are uncovered.

INEVERY GENERATION

Bchol dor va-dor cha~gav a-dam lirot et atz-mo ki-lu hu ya-tza mi~Mitz~ra~gim. [ ach
person n every generation must regard himself or herself as having been Persona”g

freed from E_gy Pt‘



A tale is told about five rabbis on a Fassover evening cluring the begirming of the
second ceﬂtury of the Common E_ra. While reclining ata secler, they told and retold
the story of the E_xodus from E_ggpt all through the m’gl‘nt‘ One of their disciples
came running to tell them, “]t’s time to read the morning Sh’ma, the time for morning
Prayers"’ The five sages, even though well versed in the story, had reviewed the storg
over and over again, suggesting that theg wanted to savor every nuance of the
narrative. This evening, we too are discovering more meanings as we retell this ancient

story‘

T he Four Children

The Torah commands us four times to teach our children about the Exodus from
E_gypt‘ Kabbis have said there are four kinds of chi]clren, cach of whom learns in a
different way. Our cha”enge is to find the answers that best resPond to each child’s

questions‘

What does the WI5E_ child ask?

The wise child asks, “What is the meaning of the law of Fesach?” T}‘n’s child has a
thirst for ‘mow!eclge and is told all that he or she may grasp in the exPerience of the

SCCICK

What does the DE FIANT child ask?

The defiant child is irreverent and does not feel involved in Fassover‘ Motivated bg a
SPirit of mockerg, the defiant child says to the parent, “What does this service mean to
you?” By saying “to you” the wicked child is sPeaking as an outsider who has no part
in the Fassover celebration. Our response is, “}ad you been in E_gypt at the time of
the [~ xodus, you would not have been included when (God freed our ancestors from
slavery"’ The invitation to learn and Participate in the seder remains open, reﬂecting

the belief that we have the abilitg to change.



What does the SIMFLE child ask?

The simP]e child is innocent and naive. [Je orsheis shy and doesn’t know how to asl<,
only saying, “What is this all about?” We teach this imPressionaHe child about the
story of E_xoclus in terms that he or she may understand. We afford this child all the
attention needed to grasp what is within his or her caPacity‘

What about the child who does not know how to ask?

This child does not realize that something unusual is going on and must be introduced
to the story in a clear and simP!e fashion. We entertain this young child with the
settings on the seder table. | et this child’s imagination ﬂourish, insPired bg the things
on the table.

The Story of the OPPrcssion

The Torah recounts the early historg of the Jewish PCOPIC‘ ]t describes how C]ocl
commanded Abraham to leave his countrg and his father’s house and to goto the land
of Canaaﬂ, where he would become the founder of a great nation. Abraham and his
wife Sarah obeyecl Gocl’s command. There God blessed them and their Family‘
Their son was ]saac who married Kebecca‘ Their granclson was Jacob, and it was

Jacob who went down to E-SHPt

Wl‘ny did Jacobjoumeg to E_ggpt? Because Joseph) his son bg his be!oved, Kache!,
had become Prime minister to Fharaoh, ‘(ing of E_ggpt‘ When a famine broke out in
Caﬂaaﬂ, Josepk asked his father and all his Fami!g tojoin him there. Then Joseph
gave his father and his brethren a Possession) as ["haraoh had commanded. And
lsrael dwelt in the land of Goshen, and theg were fruitful and multiplied exceeclingly‘

Joseph cliecl, and all his brethren, and all that generation. Now there arose a new king
over E_gypt, who knew not JosePh. And he said unto his People: “Behold, the
PeoP]e of the children of ]srae! are too many and too mightg for us; come, let us deal
wise]y with them, lest theg multiP!g, and it come to pass, that if there be a war, thegjoin

themselves unto our enemies and Fight against us.” There]core, Fharaoh set over them



taskmasters to afflict them with burdens. But the more the E_gyptions afflicted them

the more ]srae;ites multiplied and the more theg sPreacl abroad.

The E_gyptians dealt ill with us, and afflicted us, and laid upon us cruel bonclage‘
Aﬂcl we cried unto Adonai, the C]ocl our of ancestors, and Aclonai heard our voice

and saw our trouble and our toils and our OPPFCSSfOﬂ‘ And Adonai brought us forth

out of E_ggpt with a mightg hand and with an outstretched arm and with great terror

and with signs and with wonders.

A Song: Lct My Fcoplc Go

I. When ]srael was in E_ggpt !and, Let my Feop!e go.
OPPressecl so hard they could not stancl, Let my FeoPle go.

Chorus:
Go clown, Moses, Way down in E_ggpt land.
Te” old Fharoah, Let my Feople Gol

2. “Thus saith the Lorcl” bold Moses said: | et my Feople Gio.

“]1( not ]’” strike gourﬁrstborn dead.” | et my Feople (ol
(Chorus)

3. The Lorcl told Moses what to clo, Let my Feople Go‘
To lead the chidren of ]srael through, Let my Feople Go‘
(Chorus)

4, When they had reached the other shore, Let my Feople Go‘
They sang a song of triumPh Oder, Let my Feople Go. (Chorus)

Thc Ten Flagucs

When Fharoah defied the command of God and refused to release the ]sraelites, he
brought trouble upon himself and his People) for the A]migkty afflicted the Land of

E_gypt with Plagues‘



These P]agues came upon the E_gyptians because of their evi]; yetwe do not rejoice
over their downfall and defeat.

Juclaism teaches us that all human beings are children of Gocl, even our enemies who

seek to clestroy us.

WC cannot be glad when ang PCFSOH ﬂCCC”CSS!H sugers‘ SO weE mourn the !OSS OF the

E_gyptians and EXpress sorrow over their destruction.

These are the P]agues that Gocl brought upon the E_ggptians in E_ggpt Now as we
mention each P]ague, we will sPi” a clroP of wine, a symbol of regret that the victorg had
to be Purchasecl through misfortune visited upon God’s creatures, the E_gyptians.

1) Bloocl

2.) ]:rogs

6) Gnats

4) Flies

5) Cattle Disease

6) Boils

7) Hoail

8) | ocusts

9) Darlcncss

10) Slaying of the [First Born

(Dam, Tzﬁcancleyma, Ki~nim, A-rov, De-ever, Sh’~hin Ba~racl, Ar~beh, Ho~sheh,
Ma~i<at B’hcyro’c)



DAYENU

We all repeat the refrain “Daycnu” which means, “]t would have satisfied us.”

[How many and wonderful are the favors which (God has conferred upon us!
[ad Gocl brought us out of E_ggpt and not fed us in the clcscrt, Daycnul
[ad Gocl fed us with manna, and not ordained the Sabbath, Daycnu!

[ad Gocl brought us to Mount Sinai, and not given us the Torah, Dagcnu!

[Had Gocl given the Torah and notled us into ]srael, Daycnul
[ad Gocl led us into ]srac! and not given us the TemP]e, Dayenul

Thc Fassovcr 53mbo|s

Kabbi Gama]ic! used to say, “Whocvcr does not well consider the meaning of these
three symbo!s: the Fassover Sacrhcicc, the Matzah and the Bittcr Hcrb, has not trulg

celebrated Fassovcr"’

Foint to the roasted beet and say: This reminds us how the Ho]g an Passecl over
the houses of our ancestors in E_ggpt.



Ho]cl up the matzah and say: As the Torah says, “Ancl with the clough which they
had brought with them out of E_ggpt theg baked matzah, for the dough was
unleavened. For they had been rushed out of E_ggpt and could not Iinger‘ For theg

had not made any Provisions for the road.”

Ho]cl up the bitter herb and say: Our lives were made bitter by forcedlabor and our

ancestors were driven rutHesslg in the fields and with mortar and bricks.
Raise the second cup of wine.

We recall Gocl’s second Promise, “] will deliver you from bondage"’
Ba-ruch a-tah A-do-nai E~!o~heg~nu me-lech ha-o-lam bo~reg P’ri ha~ga~{:en.

B]essecl are You, E_ternal God, Ku!er of the Universe, who creates the fruit of the

All drink the second cup of wine.

6. ROCHTZAH - Second Hanclwashing

We wash our hands in PreParation for eating the matzah. This time we say a Hessing.

Ba~ruc}1 a-tah A~do~nai E~!o~heg~nu me-lech ha-o-lam a-sher kid’sha-nu b’mitzvo-tav

vtzi-va-nu al n’ti-lat Ha~da~gim.

B]essecl are You, Eternal God, Ku!er of the Universe, who has sancitified us with

]aws ancl commaﬂclecl us to wasl‘n our hands‘

A" wash hands.

7. MOTZIMATZAH - B|cssing for the Matzah

T he leader lifts the three matzah.



All: Ba-ruch a-tah A-do-nai E~[o~heg~nu me-lech ha-o-lam ha-mo-tzi le-chem min-
ha-a-retz.

B]essecl are You, E_ternal God, Ku!er of the Universe, who brings forth bread from
the earth.

Ba~ruc}1 a-tah A~do~nai E~!o~heg~nu me-lech ha-o-lam a-sher kid’sha-nu b’mitz-vo-

tav v'tzi-va-nu al n’ti-lat ma-tzah.

B]essecl are You, E_ternal God, Ku!er of the Universe, who has sancitified us with

]aws ancl commancls us to eat matzah‘

T he bottom matzah is put back in its Placc. The top and middle matzah are
distributed. All eat matzah.

If Matzah isn’t your favorite food, recite:

This is the poorest, the driest of bread.

]t Crl’ﬂ‘(;CS and crumbles a” over our beds.

This is the matzah that Grand~daddy ate
When he zoomed out of E-SHPt> afraid he’d be late.

Youre welcome tojoin us — Come one or come mang!

]’” give you my matzah, ] sure don’t want aﬂg!

8. MAKOK - Bittcr Hcrbs

Lcaclcr: Accorcling toa midrash, enslaved ]srae!ites referred to Fharoah as “Maror”’
because he embittered their lives. | etus cach CIIP a Piece of maror into charoset as

we recall the bitterness of slaverg. We recite this Hessing:

A" Ba~ruch a-tah A~clo~nai E~lo~heg~nu me-lech ha-o-lam a-sher kid’sha-nu b’mitz-

vo-tav v'tzi-va-nu al a’chi-lat ma-ror.

B]essecl are You, E_ternal God, Ku!er of the Universe, who has sancitifed us with

]aws ancl commanclecl us to eat bitter herbs‘



A” cle the bitter herbs in charoset and eat while rec]im’ng‘

9. KORE.CH - Hillebs sandwich

When the ancient temPle still stoocl, [Hillel started his own custom of ma‘(ing a
sandwich of matzah and maror and ate it with charoset. Charoset reminds us of the

mortar used to glue the bricks together when we bui]charoah’s cities.

The bottom matzah is given out for [illels sandwich. Take a Piece of matzah, break
itintwo Pieces‘ Acld the charoset and the second kind of bitter herb (romaine
]ettuce) as the middle of the sandwich, le the sandwich into charoset, and eat it while

rec]im’ng‘
10. SHULCHAN ORE.CH - The Meal
T he seder Platc is removed from the table. E_vcryonc eat!

AFter the meal:

11. AFIKOMAN

Bring the seder Platc back to the table.

Afikoman means “dessert.” Since tradition tells us that neither the seder nor the meal
can be concluded without Finding and eating the hidden clessert, whoever finds it may
demand a reward. \We have three afikoman hidden tonight, and each one has a name

on it. Fincl your name on the afikoman and redeem it for a Prize‘

After the afikoman is found, fill the the third cup of wine.



12. BAKECH - B|cssing after the Meal

]t is a mitzvah to say (srace after Meals. As it is written, “When you have eaten and

are satisﬁecl, you shall bless Adonai) your God, for the good land which God has

giveﬂ 3ou"’

ALL Fraisecl are You, Adonai, Ku!er of the Universe, who in gooclness, mercy, and
kindness gives food to the world.

Blessedis our (God, whose food we have eaten and by whose goodness we live.
Praised are You, Adonai our (God, who provides food for all life.

Plessed be Your Name forever in the mouth of every living thing,

FPraised be the Creator of | ife.

We recall the third divine Promise, “] will redeem you with an outstretched arm.”

ALL Ba~ruch a-tah A~clo~nai E~!o~heg~nu me-lech ha-o-lam bo~rey P’ri ha-a-da mah.
B]essecl are You, Eternal God, Ku!er of the Universe, who creates the fruit of the

earth‘

T he third cup of wine is drunk.

CLIVAHU

To be read ]:)9 a child: There is an extra cup of wine at the table. T}‘n’s is the cup for
E]iyahu, or Elﬂah, a great ancient Prophet who cha”eﬂgecl rulers to live morejust!g,
and who visits every seder to wish everyone a year of peace and freedom. As we
open the door for Elﬂah, we recognize that Fassover is a night for openness. We
open our doors to visitors, our minds to learning and Personal growth, and our hearts

to those less Fortunate.
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Lcaclcr: Now let’s fill Elﬂah’s cup. The tradition is for the cup to be Passecl around
and everyone add some wine from their own cups. This reminds us that we must all do

our Part to make this a better wor!d and assure our reclemption

T he dooris oPcnccl. E_Iﬁal'\’s cup remains on the table.

13. FHALLFE.L - Psalm of Praise
T he fourth cup off wine is filled.

]t is our dut9 to thank and Praise, laud and glorhcy, extol and honor, exalt and adore

GOCI W}‘IO PCF’FOFmCCl al l thCSC miracles FOF ourFathers ancl mothers and FOF us.

May it be Your will to bring all families who are sugering Persecution into freedom as

You brought our ancestors to freedom.

May we be worthy to enjog the Fassover holidag together with all the families of ]srae!
in freedom and um’ty‘ Amen.

4. N]RTZAH - Conc|usion

As our seder draws to a c!ose, we raise our cups of wine. The final cup recalls us to
our covenant with the Eternal One, reminds us of the tasks that still await us as a
PeoP]e, and validates a great purpose for which the PeoP]e of ]srael live: the

Preservation and affirmation of hoPe. Mag we celebrate next year in a world of peace.

ALL As it is written, “And ] will take you to be my Peop]e"’
ALL Ba~ruch a-tah A~clo~nai E~!o~heg~nu me-lech ha-o-lam bo~reg P’ri ha-a-da mah.
B]essecl are You, Eternal God, Ku!er of the Universe, who creates the fruit of the

earth‘

T he fourth cup of wine is drunk.
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Next Yearin Jcrusalcm, Next Year May We All Be [ree!

[ dited by Susan SchaPPcrt
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